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Antropological presuppositions of Post-Critical Belief

Confessional coloured anthropology.
Starting from a specific Judeo-Christian
image on man:



‘Let Us make man in Our image,
according to Our likeness’ (Gen. 1, 26)



BUT: prohibition of making images:

’You shall not make for yourself an idol’ (Ex. 20, 4)

The un-image-able reality within human beings.
 Human beings > biology + psychology + sociology.

 Not everything is predestinated: freedom, receptivity,
responsibility, interpretation.
 ‘Soul’: the inner part, the essence, the meeting place of God
and man.

Man as a ‘hermeneutical space’
(in contrast to animals)
 Open for transcending our own reality.


 Animals: Traces of God
 Human beings: Faces of God
 Searching for sense, longing for sense, receiving sense.
 Structural openness for the meaning of life.
 Hermeneutical paralysis in suffering and pain (Job, Jesus).
Every human person deserves unconditional respect starting from
conception (origin of the hermeneutical space, first in potentiality) until
illness and death (decline of the hermeneutical space).



Awareness of our transcendent
capacities

 Every human being has a ‘hermeneutical

space’ ( Catholic inclusivism).
 Notwithstanding his/her philosophical background.
 Consequently, all human beings are structurally
connected (children of God, brothers and sisters).



Catholic pedagogy: opening the hermeneutical space


Helping to discover and break open the hermeneutical space in every
child, in every young person, in every adult.
▪ The ups and downs of life, beauty and consolation, pain and suffering, the mystery and
the incomprehensiveness, the merciful character and the harsh side of reality, but also:
the fragile, vulnerable and debarred neighbour, the frailness of nature, the yearn of our
hearts.



Nothing is self-evident, Catholic education has to ‘touch’.



The hermeneutical space of every
human being is already furnished and occupied.
 Nobody is neutral: we are not completely

autonomous, nobody starts from scratch.
 We are touched by reality.
 everybody brings up a part of the truth, but nobody possesses the truth as a whole.
 no one is without sin, no one lives detached from history (the original sin).



No mere constructivism.
 I can only choose my personal identity up to a certain extent.
Marked by the fears and dreams of our parents, the structure and the social climate of our
family life and our place within it. The schools we attended, the friends we (did not) find,
the books we (did not) read, the poetry and music we listened to, the evil and suffering
that struck us, the people we met by coincidence, the culture, the tradition, the spirit of
the times, et cetera.

 Cf. Invisible loyalties (I. Nagy, Hungary, 1920-2007).
There are existential connections and loyalties between generations that are
intergenerationally determined, constitute my identity, to which I am personally devoted
and that I am unwilling to put into question or criticise. Cf. Christians defend the Bible,
including the controversial passages.



The hermeneutical space is fragile.
 Questions, possibilities and temptations

offered by a spiritual market invade
my hermeneutical space.
 Threats:





Physical vulnerability.
Literal (un)belief and fundamentalism.
Relativism and nihilism.
Liberal market economy: a new Grand Narrative occupies my hermeneutical space
and fills it with economic desires and answers (R. Girard).

 Radically polyphonic identity.



Learning to deal with plurality
1. Awareness of the plurality of influences within and outside of me.
2. Deconstruction of manipulating interpretations.



Catholic education encourages a critical mindset
Critical for all threats to my hermeneutical space:
•
•
•
•

vs. religious indoctrination
vs. racism and human rights violations
vs. materialism
vs. ecological threats

The intolerance of others delimits my own tolerance. (P. Ricoeur)



Positive attitude towards other life options.
Vat II, Nostra Aetate no. 2: “[The Church] regards with sincere reverence those ways of
conduct and of life, those precepts and teachings which, though differing in many aspects
from the ones she holds and sets forth, nonetheless often reflect a ray of that Truth which
enlightens all men.”



BUT no claim of neutrality.
 ‘Neutrality’ does not exist.
 Starting from the Judeo-Christian tradition,

also if the other does not stand in this tradition.
 One cannot ask of a Catholic to withdraw him/herself
under the guise of openness (colourful school).
 Openness and identity are not incompatible
(dialogue school).



Because of the point of departure: man as God’s image
Which is a philosophical debatable confessional basic principle
vs. Scientism: hermeneutical space as a evolutionary ‘accident’.



A critique on a pure inductive model:
- God cannot simply be found in the hermeneutical space.
- One is not born as a Catholic, one becomes a Catholic.
- God cannot just be induced from human experience.



God comes from ‘elsewhere’.
- God reveals Himself to and within hermeneutical spaces (cf. the liturgy).
- An unmediated relationship with God is impossible.
In order to experience and meet God, one has to be initiated into the very particular set of
stories, symbols, rituals, traditions, et cetera that mediate the Divine and permit an
encounter with God within the hermeneutical space.



Post-Christian cultural context
This will become more and more clear in a context where the overlap
between Catholicism and culture is disappearing.



>< Immanent transcendence
The good, the truth and the beauty as a way to transcendence
(Luc Ferry) (sports, the arts, music, sexuality, et cetera.)



Transcendent transcendence
The Radical Other enters into the hermeneutical space (ontological referent)



Taboo on transcendence
Challenge: growing Taboo on transcendence in the West
and need for a new language to speak about God.

The relationship with the divine, or meeting God, can be
described as the Radically Other breaking into the
hermeneutical space. The Other is connecting, filling, founding
and unifying those things I cannot bind together, fulfill, give
foundation or unify of my own capacity; He is the one I intensely
long for. For a religious person, experiencing and meeting God is
like bathing in a light coming from elsewhere; a unifying,
endearing light that gives me a sight of Love, that invokes
gratitude, brings peace, but that also calls me to responsibility
and alters my worldview.
A Catholic education is responsible for encouraging students to see, understand and feel
how religious people can feel and break open the hermeneutical space in words, stories,
prayers and rituals.
A Catholic education should at least guarantee that this possibility is not blocked in
advance, despite the fact that religion and religious language are often in themselves
obstacles for those transcendent experiences of the hermeneutical space.

Catholic education for Catholics as well as others.
Different outcomes of religious education:
1. Students who become better Christians (rooted in their own tradition)
(mystagogy/catechesis).
2. Students who discover the Christian tradition (evangelisation) or who
rediscover the Christian tradition (re-evangelisation).
3. Students of other religions who learn to become more authentically rooted
in their own religion and partners in dialogue (interreligious learning).
4. Students who learn the Christian tradition as an important cultural and
moral value in Western society (pre-evangelisation).

AIM 1.

Making pupils receptive to religious questions.

AIM 2.

Becoming aware of the plural voices in society and
among the students (discernment).

AIM 3.

Giving testimony to and presenting the richness of
the Catholic tradition.

AIM 4.

Inviting and supporting students to grow in religious
self-understanding.
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